
HONO EARTH MOTHER 

THOU SHALT HONOUR EARIH MOTHER 

Long before the Anishinaubaek or other people were set upon the 

earth, and continuing to this day, birds, animals, insects and fish were 

abiding by certain principles. 

Robins, as did their kin and kind, came and went as they pleased; 

they left their perches and returned when they pleased. No master com

manded them where, when or how to build their nesting places. It was 

they, and no other, who decided where, when and how to carry out what 

Kitchi-Manitou had intended them to do. Robins are free, as are other 

creatures. 

And who among the ravens, buffalo, ants contributed more to the 

earth, to their kin and neighbours, to creation? Who among the ravens is 

the blackest, swiftest, keenest of eye? Who among the buffalo scores and 
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scars the earth more deeply? Whose hooves thunder more loudly than any 

other? Who among the ants carries the heavier burden? Or draws more 

sweat? Whose passing draws more tears? Do such questions arise among 

them? Do they fight about these matters? Does one life mean more than 

any other to Kitchi-Manitou? Does Kitchi-Manitou give more to some? 

Less to others? No! No one is more important than any other. They are all 

born equal, all have some purpose in furthering creation, Kitchi-Manitou's 

work. 

There is not a bird, animal, insect, fish that is without a place 

where, with a mate, it will create new life and where it will serve its own 

needs in its own way, and where it will nourish its soul and spirit. Hawks 

build their nests in trees, badgers dens within the earth, and spiders their 

webs in dark recesses. The homes that hawks, badgers and spiders make 

for themselves belong to them and to their offspring, and so long as they 

need to dwell in one place and draw what they need to eat from the 

neighbourhood so long may they drive off intruders and trespassers from 

their homes. 

Beating back invaders and raiders is the way that hawks, badgers 

and spiders proclaim ownership of their homes. "This is my home! Kitchi

Manitou has granted me this place as my home. I mean to keep what the 

Creator has given to me." 

All creatures, great and small, whether they be bears or bees, have 

the sense of ownership. 

Every spring, even before the snow has melted, birds begin their 

return from their winter sanctuary somewhere in the south. They are filled 

with song and chant, warble and whistle from sunrise to sunset. They 

chant through snow, rain and cold winds. And for what purpose do they 

chant? They chant to proclaim their joy and thanksgiving to Kitchi

Manitou, to Mother Earth and to each other. Robins, bluebirds, sparrows 

are grateful for life, beauty, health, food, music, home, offspring. Each 

one thanks Kitchi-Manitou and Mother Earth in his own way, with his own 

song. 
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HONO EARTH MOTHER 

To our ancestors it was self evident that all creatures were born 

equal and free to come and go and fulfill their purposes as intended by 

Kitchi-Manitou. All were entitled to a place on this earth where they 

might raise their offspring and offer their thanksgiving to the Creator. 

Kitchi-Manitou has done no less for men and women. The Creator 

has made us equal, given us freedom to come and to go, a place to grow 

in spirit and nurture our dreams, and leave to talk to the manitous in our 

own way whenever it was meant to do so. 

And so the Anishinaubaek came and went as they pleased, with

out having to ask permission of the chief or some master. 

Men and women stood, sat, talked, walked, and worked with 

chiefs and leaders. They were equal. 

Men and women had homes, for to have them was an inborn 

need. They needed a place unto themselves and their mates where they 

could create new life and being, nurture the gifts that Kitchi-Manitou had 

bestowed upon them, and where they could be themselves and reflect 

upon the progress that they had made in their passage along the Path of 

Life and dwell upon the fulfillment of their dreams and duties. 

For Anishinaubae men and women, home was and is 

"aeindauyaun," a place that belongs to me and where I long to be. It's a 

place where I can be myself and not disturb my neighbours. The term 

"indauwin" comes from the same root as does "indiwin" which means 

culpability, accountability, mood, disposition. The good or evil that men 

and women did was understood to have been bred and nurtured in the 

home; and credit or blame assigned as deserved. 

The owners of dwellings had no need to proclaim to their neigh

bours or the world that the wigwaum they occupied and the land that 

their home was settled on belonged to them and to no other. Kitchi

Manitou endowed this sense of ownership into the hearts of all men and 

women. Only Kitchi-Manitou can endow such a sense in human beings; 

only Kitchi-Manitou can take back this sense, but doesn't. 

Our ancestors had everything to be thankful for: the land that 
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Kitchi-Manitou had given them was beautiful and fertile. Its mountains 

glistened with snow; its valleys were lush with orchards; its forests echoed 

with the calls of birds and animals; rivers and lakes flashed silver with the 

forms of fish; its meadows were o'erspread with flowers. The land yielded 

harvests more than enough to feed all living creatures. 

The land gave forth food in abundance; it also unfolded whatever 

men and women needed to understand to know about life and being. 

Every day, every season, every year something takes place that reflects 

some aspect of our world, our existence, our conduct, and our destiny. 

There is birth, growth, maturation, degeneration, death, regeneration 

and transformation. What a man or a woman gleans that adds to his or 

her understanding is revelation. The earth holds nothing back from those 

who open up their senses (except the next life). 

Some glean more from their observations, others less, but each 

one in proportion to his talents. What one person understands of what he 

sees or hears is not to be belittled, demeaned, or ridiculed. For how is 

anyone to know for certain that he is right and another, wrong? And if 

such a person were to say that another is wrong, it would be arrogant. 

Where differences in opinion occurred, men and women said Kitchi

Manitou has given me a different understanding. 

By sharing their observations our ancestors increased and spread 

their knowledge. Storytellers would spin stories about creation, where 

the living came from, where the dead went; they told stories about the 

Path of Life and how to remain on the right trail, and warned listeners 

what it was that caused people to lose their way and what they were to 

do to get back on the right trail. 

What our ancestors found about the world was sacred; every

thing was sacred by virtue of its creation by Kitchi-Manitou, and every

thing was sacred because every form of life had an element of mystery. A 

deer, buffalo, bear, partridge have something called chechauk (soul) that 

holds flesh and spirit together. A tree, a blade of grass, a seed has this 

element. It is the breath of life that Kitchi-Manitou has given to every 
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being. It belongs to the creature receiving it and to Kitchi-Manitou who 

granted it. When a hunter needed to kill an animal or a bird or a fish for 

his family, he asked Kitchi-Manitou to grant him permission to take the 

life of his intended victim. On killing his quarry the hunter offered tobac

co in thanksgiving to Kitchi-Manitou and words of regret to his victim. 

Life is sacred. 

Our ancestors talked and chanted to Kitchi-Manitou, to the 

grandfathers and grandmothers, to the spirits of the birds, animals, 

insects and fish to thank them for benefits received or to beseech Kitchi

Manitou to help them control selfishness, fear, jealousy, vengeance, pride 

and other shortcomings, and to grant them instead selflessness, courage, 

health, goodwill, good dreams, kindness, humour, a forgiving spirit and 

wisdom. 

Men and women talked to Kitchi-Manitou, Earth Mother (Mizzu

kummik-quae) and other manitous, alone, using their own words. Men 

and women talked to the Creator, Earth Mother, wherever and whenever 

they felt the need to say something or to ask for some favour. They didn't 

need a holy person to guide them, nor did they recite prayers from mem

ory. No; they spoke freely from their hearts. 

They talked to Earth Mother as they would another person, as if 

the earth could hear and understand and talk back. They told her that 

she was beautiful, and thanked her for her bounty. Each spring they 

asked her to be as bounteous as in the past, and beseeched the 

Thunderbirds to keep Earth Mother fresh and fertile. That every being 

was indebted to Earth Mother was in their minds. 

The pipe of peace ceremony exemplifies the regard that our 

ancestors had for Earth Mother. In the ceremony the celebrant offered the 

first whiff of tobacco smoke to Kitchi-Manitou and the next to Earth 

Mother. The offerings of smoke were expressions of honour, respect, love, 

gratitude. If the pipe smoking ceremony were a series of acts depicting 

commandments, the second whiff to the Earth would decree "Thou shalt 

honour Earth Mother." 
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Honour Earth Mother 

MINO-AUDJAUDAUH Mlzzu-KUMMIK-QUAE 

BASIL H. JOHNSTON 

e pr<' s 

o"(\Ur; "",�·- ·_.r.,,.t.-._.. . . �n 

�'?-. .-·� · :;JTf�)0 

.'.) .J d ';) 

KEGEDONCE PRESS 

(APE (ROKER RESERVE 

R.R. 5 WIARTON, ONTARIO 

CANADA NoH 2To -


